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only one, as we know that there can be only one Brahman; but till our eyes are really cured, we cannot help seeing two moons.
Again, it seems that Indian jugglers knew how to make people believe that they saw two or three jugglers, while there was only one. The juggler himself remained one, knew himself to be one only, like Brahman, but ^o the spectators he appeared as many.
There is another simile to which I have already alluded. If blue or red colour touches a pure crystal, however much we may be convinced that the crystal is pure and transparent, we cannot separate the blue colour from it till we remove all surrounding objects, like the upMhis or surroundings of the soul. But all these are similes only, and with us there would always remain the question, Whence this nescience ?
Brahman and Avidya the Cause of the Phenomenal World.
The Vcdantist is satisfied with the conviction that lor a time we are, as a matter of fact, nescient, and what he cares for chiefly is to find out, not how that nescience arose, but how it can be removed. After a time that nescience or Avidva came to be considered as a kind of independent power, called Maya, illusion ; she became even a woman. But in the beginning Maya meant nothing but absence of true knowledge, that is, absence of the knowledge of Brahman.
From the Ycdantist point of view, however, there is no real difference between cause and effect. Though ho might admit that Brahman is the cause, and the phenomenal world the effect, he would at once qualify that admission by saying that cause and. effect must